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Religious Faith and Democracy: Evidence from the Abbarometer Surveys

Abstract

This paper takes advantage of Round 4 of the Afmhater surveys to explore the relationship between
religion and democracy in Africa. It focuses orethcentral concerns. First, using a new, exogenou
measure of religiosity in the survey, we find tAftican citizens who place importance on religioa also
more trusting of their presidents and other conipigtrand they tend to take a greater interestiblip
affairs. Second, we explore variation acrossihisf whereas Muslims and evangelical Christians
prioritize their religions and follow public affaito a greater degree than do others, we find izege to
suggest that these differences have a practicattedh support for democracy. Notably, Muslimsrare
more or less supportive of democracy than are mesyddether religions in Africa. Finally, we nofiavhat
might be the beginning of a trend toward secultinmeamong African citizens. Although the vast aniy
of surveyed Africans continue to place great imgroce on religion in their lives, preliminary crasstional
and longitudinal data suggest that the importanag Ibe starting to wane



l. Introduction

Religion, along with ethnicity or tribe, is onetbke most critical social markers in African sociefys
Crawford Young notes, “religion joins ethnicity...ti® earlier version of the secular state tendade.f
Today, belief in a divine being is as high on tHedan continent as anywhere in the world, daysitagd
end with benedictions, and religious places of Wipreccupy everything from empty classrooms to the
shaded space under trees. Yet the place of meligidfrican society is not a simple one: competittakes
place across much of this divided continent, ndy between Islam and Christianity but also betwieeal
and foreign influences within each broad religidhat is more, traditional African religions remain
important source of influence even as their menitigiis threatened by the formal religious tradition

It is in this dynamic and complex religious envinoent that the African democratic process movesdoaw
For nearly two decades, African states have embaykedemocratic reforms with varying degrees of
success. Much has been made, in this quest foehdalasting African democracy, of the role abalism
and ethnic groupSyet comparatively little attention has been gitethe link between religion and
democracy.

This paper takes advantage of Round 4 of the Afmbater surveys to explore the relationship between
religion and democracy in Africa. It focuses orethkey questions. First, what do attachmentsligion
reveal about democratic preferences among Africitizens? Second, is there variation across tifierdit
religions, particularly Islam and Christianity, @amning the participation of their members in tieendcratic
process in Africa? And finally, what can be mafiéhe trend in religious involvement on the contiti If
religious attachments do contribute to the demacpibcess, then a changing religious landscapelaay
concomitant effects on the political environmenAfnica.

Round 4 of the Afrobarometer surveys includes @000 individual-level observations from 19 diéfat
countries (having added Burkina Faso and Liberthégprevious round). On one hand, this still espnts a
minority of states on the continent, even if NoMfhica is excluded, and the inclusion of countiiebiased
toward more open societies. On the other handekierythe survey includes citizens from a varidty o
religio-political environments: Senegalese andidatespondents offer insight from almost entirely
Muslim societies, whereas Namibia and Zambia avalggas Christian. Respondents from Benin and
Tanzania provide a perspective from religiouslyedixommunities. In Nigeria and Mozambique, many
respondents undoubtedly have memories of violemtiee name of religion, whereas in Cape Verdeimlig
inspires very little political action. Thus, thergey population for Round 4, coupled with a newwsy
question regarding the importance of religion, piles a source of data rich enough that researcheys
begin uncovering the under-studied relationshigvbeh religious faith and democracy in Africa.

. The Variable of Interest

In previous rounds of the Afrobarometer surveyeaeshers interested in the role of religion in édin
society had to rely solely on information regardingmbership in religious organizations and atteoea
religious services. In Round 4, a new survey qorestas added; respondents were asked, “How imipiorta
is religion in your life?” This question allowssearchers to analyze the role of religion in Afnica
democracy in a new light.

! crawford YoungThe Rising Tide of Cultural Pluralism: The NatiState at Bay?(Madison, University of
Wisconsin Press, 1993), p. 15. Young applied émesanalysis to parts of South Asia as well ascAfri

2 See, among others, Richard Joséjthte, Conflict, and Democracy in Afrilaynne Reiner, Boulder, 1999); Daniel
Posner|nstitutions and Ethnic Politics in Afric@Cambridge University Press, Cambridge, 2005)pista Orvis,
“Moral Ethnicity and Political Tribalism in Kenya'¥irtual Democracy,” African Issuef9, 1, 2001; Robert Dowd
and Michael Driessen, “Ethnically Dominated Parygt®ms And The Quality Of Democracy: Evidence F&unb-
Saharan Africa.’Afrobarometer Working Papédo. 92, 2008.



The variable confirms, first of all, the expanshature of religious faith in African society: juspercent of
surveyed respondents call religion “not at all imiaot” in their lives, and another 3 percent sthtg
religion is “not very important.” ApproximatelyQOlpercent of respondents call religion “somewhat
important,” and fully 81 percent label religioneety important” factor in their lives. Figure luistrates
that even in the least religious of surveyed Aficauntries (Cape Verde), over 80 percent of redpois
claim that religion is somewhat or very importamthem. The high degree of religiosity on the puwerit, as
well as the cross-national variation in religioditat Figure 1 reveals, are issues to which wemdaier in
the paper.

Figure 1. Percent of Respondents Stating that R&ln is Important, by Country
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Note: Figures represent percent of respondentsach country calling religion “somewhat importamti’ “very
important.”

What advantages does a self-reported measure ohfwetance of religion provide? Survey informatio
regarding membership and attendance is often pgleein that it measures actual behaviors, ratiaar just
attitudes. The disadvantage of membership dateewer, is that in trying to explain the role ofigabn in
the democratic process, researchers are confraritiedn endogeneity problem: the same charadtegist
that lead African citizens to participate in thergeratic process also lead them to be active iin libeal
churches and mosques, regardless of their leviaitbfin the divine. In other words, some indivadsiare
simply more active in their communities—this leditksm to go to church or mosque just as it leads tiwe
get involved in politics. It is thus difficult toonstruct causal stories linking the former toltiter.

The new survey question regarding the importancgelifion in one’s life offers an escape from this
problem of endogeneity. While it is true that theestion measures attitudes, which are notoriously
amorphous (as well as unverifiable) relative tmaarete behavior like membership, there is no reé&so
believe that Afrobarometer respondents were arsy/ftathcoming regarding their belief in the impoite of
religion than they were in reporting their religtiogroup memberships and attendance. Furthernoorihe
first time, researchers are able to draw links betwthe faith that individuals have in the diviaa (
exogenous factor) and their political preferenaasiavolvement (the outcomes of interest). In sheausal
relationships, if only suggestive, can now be playsieveloped.

Furthermore, the measure of religious membershiftlae measure of the importance of religion in eriiée
are not simply two measures of the same thing. cbneslation coefficient between the two variabtesnly
0.20, suggesting that the link between taking jpar¢ligious activities and placing importance lie @ivine
are only loosely related. In fact, almost half f&cent) of those respondents who state thattibkng to



no religious group also say that religion is “sorhat¥ or “very” important in their lives. Thus, vean be
fairly comfortable with the assertion that attitaddout the importance of religion capture sometbiher
than community activism. As we have insinuated suggest that the question captures the faith that
African citizens place in the divine.

Finally, relatively low variation on the variabléiaterest—a byproduct of the fact that almostAdticans
call religion important—decreases the leverage vighthope to gain from religious importance in
explaining key democratic outcomes. Thus, to ttierd that we find this fairly homogeneous variaole
matter, which we do, it suggests a very deep divigmlitical preferences between the large majdtiat
prioritizes religion and the few who do not. listeense, focusing on self-reported religious faitly
provid;/a3 a means for exploring an otherwise unactsalfor but nevertheless critical fissure in Africa
society:

To be sure, membership and attendance are stitiriaot indicators of the role of religion in Africa
society, particularly in terms of trends over tim&/e return to this issue in Part V of the paper.

Il. The Importance of Religion and Participation in Denocracy

In this section, we evaluate several outcomesvikdbelieve to be important attributes of democratic
citizenship. The key explanatory variable is tigdrtance that individuals place on religion.

Trust in Key Players in Democracy

Having faith in the divine is an attitude that ssnindividuals not just in a possible afterlifef blso during
their existence as members of democratic societés.suggest that Africans who give importance to
religion, either as a result of their upbringingdote to significant personal events, learn thigtdicceptable
to have confidence in key players despite ignorafeeit their future conduct. The evidence supphiss
claim. As Figure 2 illustrates, individuals whatst that religion is important in their lives atsca
significantly more likely to trust their presidgi7 percent vs. 56 percent) and to trust other edrigts (40
percent vs. 35 percent). In difference of meaststdoth of these differences are significanbhata9-
percent confidence level. Interestingly, increasest in democratic players is not a blind chaggstic of
the religious—those who place importance in religgoe no more likely than other respondents td thes
ruling party or the police.

% The authors are grateful to Michael Bratton fawing attention to this point.



Figure 2. Relationship between the Importance Ind@iuals Place in Religion and their Trust in Key
Demaocratic Players.
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Note: Y-axis denotes the percent of respondentsretpond “somewhat” or “a lot” to the question ot much trust
do you have in (selected person or entity)?” “Geli Important” refers to respondents who statérglggion is
somewhat or very important in their lives.

Because other characteristics may cause peopldadptace importance in religion and to be morsting,
Table 1 considers the same relationships in a vaultite regression framework. The dependent ia@sab
are ordered measures of trust, where 1 = not,& alla little, 3 = somewhat, and 4 = a lot. Impoce of
Religion is also an ordered variable (coded O fant‘at all important” up to 3 for “very important”Urban
and Male are dichotomous variables. Educatiomded on a scale from 0 (no schooling) up to 9 ¢post
graduate education). Standard of Living is a cositpovariable with values ranging from 2-15, which
includes three components: access to local sensteh as roads and health clinics (0-5), access t
individual necessities such as food and fuel (1aByl a personal evaluation of present living caowt (1-
5). All regressions are ordered logit models wéligious group fixed effects and with robust stz
errors clustered by country, an acknowledgemettiefact that responses from within each country nw
be independent from one another with respect totieomes of interest.

The analyses indicate that, even controlling fopst of demographic factors, the importance thdividuals
place on religion has a positive effect on theiels of trust in the president and in other conipttr Rural
dwellers and the less educated also tend to be tmating of their president and fellow countrypers. As
a robustness check (not shown), we added religijougp membership as a control variable, and eveanwh
this measure of community activism is included,ithportance that one attaches to religion remains a
significant predictor of trust in the president amather compatriots.

It is worth asking, is the increased trust in piests that comes with religious importance a sdi@akfit, or
is skepticism a healthy component of democratioastability? We remain agnostic on this question,
except to note that trust is required in orderd®mocratic processes, particularly election cydesake

their course. Even when promised improvementddaihaterialize, democracy demands that we give the
president his constitutionally allotted time toeaff change, leading some scholars to label trastieal



component of stable democracfehe Round 4 Afrobarometer data suggest thatioeiégfaith contributes
positively to this kind of trust in the system.

Table 1. Determinants of Trust in Key Democratitalpers
Trust President Trust Other  Trust Ruling Trust Police

Compatriots Party
1) (2) 3) (4)
Importance of Religion 0.12 *** 0.07 ** 0.06 0.04
(0.03) (0.03) (0.04) (0.04)
Urban (1/0) -0.42 * -0.23 * -0.51 *** -0.25 **
(0.08) (0.06) (0.08) (0.09)
Age 0.005 * 0.01 *** 0.004 0.006 **
(0.003) (0.001) (0.003) (0.002)
Male (1/0) 0.04 0.15 *** -0.02 -0.001
(0.05) (0.03) (0.04) (0.04)
. -0.10 *** -0.02 -0.12 *** -0.14 ***
Education (0.03) (0.03) (0.03) (0.03)
Standard of Living 0.05 -0.001 0.08 *** 0.04
(0.03) (0.01) (0.02) (0.03)
Cutpoint -1.17 -0.36 -0.89 -0.93
utpoints 0.06 1.14 0.34 0.30
1.10 2.50 1.43 1.42
Religion Fixed Effects YES YES YES YES
Pseudo R 0.02 0.01 0.02 0.02
N 23082 23997 23132 23610

Notes: Ordered logit estimations with standard errorparentheses. *p<.05, *p<.01, **p<.001. The falependent
variable outcomes regarding trust are “not at &4, little,” “somewhat,” and “a lot.”

Democratic Support and Involvement

Just as faith in the divine encourages Africarzeits to maintain trust in their president, we algoothesize
that those who place importance in religion may olesirate greater support for and involvement in the
democratic process. Scholars argue that faithdrdivine often translates into greater feelingsedf-worth,
as the faithful tend to view their lives on Earthserving a purposeThose feelings of self-worth, in turn,
may encourage African citizens to support and wvwdhemselves in citizen-led government (i.e.
demaocracy).

We find mild support for these hypotheses in the.d&s Figure 3 illustrates, individuals who place
importance in religion are slightly more likely$apport democracy, to take an interest in publlicpoand
to discuss politics. These differences are sigaift at the 95-percent confidence level. In gpitdeir
support and involvement, however, the faithful mwemore satisfied with the democratic outcomes they

* Susan Rose-Ackerman, “Trust, Honesty, and ComuaptReflections on the State-Building Proce¥ale Law
School Working Paper No. 258001; Joseph Asunka, E. Gyimah-Boadi, and Rd#attes, “Religion and Democratic
Development in Africa: Evidence from the Afrobareter,” Unpublished Manuscript, 2007.

® Max Weber The Protestant Ethic and the Spirit of Capitali§Routledge, New York, 1905 [2001"2dition]);

Lynne Friedli, “A Matter of Faith: Religion and Mtal Health,”Journal of Public Mental Healt&, 2 (May) 2000.



experience than are their non-religious countespaiigain, this may suggest that those who plaitie ifa
the divine learn to offer support even in the abeesf concrete evidence in the here-and-now.

Figure 3. Relationship between the Importance Intuals Place in Religion and their Support and
Involvement in Democracy.
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Note: Y-axis denotes percents. Support for Deamcrefers to respondents who state that demodsaejways
preferable. Satisfaction with Democracy refersdspondents who state that they are fairly or \gatjsfied with
democracy. Interest in Politics is measured bgaoases of “somewhat interested” or “very interestegublic affairs.
Those who state that they frequently discuss psliire coded as Discussing Palitics.

We also examined these findings in a regressiandveork (not shown here; some results are shown in
section IV). The results suggest that individaéthf in religion remains positively associated watipport
for democracy, interest in political issues, argtdgsion of politics. Some of this effect can thebaited
simply to community involvement, but even when wetcol for religious group membership (an indicatio
of community involvement, as noted earlier), fagtpositively correlated with interest in politics.

\VA Variation Across Religions

Are differences in attachments to religion appasanbss different religious groups? If so, do ¢hes
differences have an impact on the democratic pefcéshe claim is sometimes made, for example, that
Islam is not compatible with democracy: Huntingfamously stated that Islam’s failure to distinduis
between religious and political authority undernsitiee potential for democracy in Muslim countriasg

Lewis suggests, using Turkey as a foil, that Muslountries that fail to adopt secular instituti@tso fail to
democratiz€. In this section, we explore potential variatianass religious groups and we consider whether
these differences matter in the application of denexcy.

® Samuel HuntingtoriThe Clash of Civilizations and the Remaking ofwr@ld Order(Simon and Schuster, New York,
1996); Bernard Lewis, “Why Turkey is the Only MuslDemocracy,’Middle East Quarteriyi, 1 (March) 1994. See
Michael Bratton, “Briefing: Islam, Democracy, aRdblic Opinion in Africa,”African Affairs102 (2003) for a brief
summary of both sides of the argument.



Some religions demand more of their members thastliers. Scholars have long noted, for examph, th
Islam influences society and politics in a way tmainline Christian groups do notA more recent
phenomenon on the African continent has been tphlsion of evangelical, pentecostal Christian chas;
often modeled after (and financed by) American gedinal churche8. Distinguishing themselves from
Catholicism and the mainline Protestant churchés;iwover the last century have offered a moddoata

of Christianity tolerant of many traditional Afringractices, this new form of “health and wealth”
evangelical churches is expressly foreign in itstso The churches create fairly exclusive gropfas;e
greater emphasis on the avoidance of social visescongregate more often than their mainline
counterparts. As a result, it should not be surprising to fthdt evangelical Christians, as well as Muslims,
place the greatest importance on religion.

Figure 4 supports this claim. We disaggregatedifhabarometer respondents by broad religious group
(Muslim, Catholic, Protestant, Traditional, Othand none), and we further separated those whoddbel
themselves evangelical/charismatic Christians filoenmainline Protestants. Too few Muslims labeled
themselves as members of a particular sub-groomte a similar disaggregation fruitful within Islarihe
figure presents the proportion of respondents feach major religious group who state that religioon
“somewhat” or “very” important in their lives. s not to distort the scale, we omit the categbiN@m
Religion (agnostics and atheists), 55 percent afrwigall religion not at all or not very important.

Figure 4. Percent of Respondents Stating that R&ln is Important, by Religion.
100

95 -+
9
3
80

Q

wun

);5 93 b .’6',- Q& "o
%, A ) %, % %
% % % s, %
% = % %
9 -] Y
A 7
'9};_ Oy /.o@
% R 2
% K
2 n X
T
L

Note: Figures represent the percent of respondangsich country calling religion “somewhat impattaor “very
important.” Not shown are respondents professingeiong to no religion, 45 percent of whom staiat treligion is
somewhat or very important. The Afrobarometer msa89.5 percent.

The data indicate that, despite universally higlele of expressed religiosity, variation existsogesr
religions: the proportion of both Muslims and egalical Christians who state that religion is intpat is
three percentage points higher than the figur€tholics and mainline Protestants. In differepfceeans
tests, these differences are significant at thpé8ent confidence level. Evangelical Christiavtsp make
up approximately 9 percent of the surveyed respatsgare also significantly more likely than maieli

" Fazlur Rahmarislam: Second Editigr(University of Chicago Press, Chicago, 1966 [qDQR:ffrey Haynes,
Religion in Third World Politic§Lynne Reiner, Boulder, 1994); Ann Elizabeth Maysiam and Human Rights:
Tradition and Politic§Westview, Boulder, 1999).

8 paul Gifford,Ghana’s New Christianity: Pentecostalism in a Glliting African Economyindiana University Press,
Bloomington, 2004).

° Donald Miller and Tetsunao YamamofGlobal Pentecostalism: The New Face of Christiani& Engagement
(University of California Press, Berkeley, 2007).

1C



Protestants to be active members of their religiarganizations (61 percent vs. 53 perc&htJhose
attaching the least importance to religion in tHeoBarometer survey are practitioners of traditigkfaican
religions followed by those practicing other retigs, notably Hinduism, Bahai, and Buddhism.

The personal and social importance of religion, éaav, is only a starting point. Our primary comckere
is in testing the claim that the particular religggpeople practice have an effect on their willegmto
embrace democracy. In short, we find that thepato

Table 2 presents the determinants of selected datmattributes in a multivariate regression framek.
Column 1 considers respondents’ support for densgcrahere a response of 1 indicates that the @ifies
between a democratic and a non-democratic regirae dot matter to the respondent, 2 indicates thaha
demaocratic regime is sometimes preferable, andi8ates that democratic rule is always preferablee
results suggest that males and the more educatéddéde stronger supporters of democracy, but
importantly,no religious grougs significantly more or less likely than the omit group (mainline
Protestants) to support democracy. Column 2 explaspondents’ interest in public affairs, usiriza
scale (0 indicates no interest; 3 indicates thatéspondent is very interested). Here, olderomdgnts,
males, and the educated are all predictably mketylto show an interest in public affairs. Amamegjgious
groups, Muslims and evangelical Christians are rike¢y than the omitted category (mainline Prodess)
to show an interest in policy, which is in keepinigh the relatively encompassing nature of these tw
particular religious traditions. This does notstate, however, into a greater likelihood that lihos or
evangelicals will question authority: Column 3 slchat, whereas males and more educated respsndent
are more likely to question leaders as opposedspecting authority; no religious group stands out as
being more or less likely to question leadership.

Our answer, then, to the question of whether othrere are differences across religions, is yesnand
Muslims and evangelical Christians in Africa tendrtcorporate their religious views into other agpef
their lives to a greater degree than do practit®oé other religions. As a result, members oséhgroups
place greater importance on religion and tend tmbee interested in public affairs (in all likelibd to
gauge the degree to which their religious viewsraspected politically). Yet, the greater soaiaportance
that Muslims and evangelical Christians give tarthedigions does not translate into greater oséesupport
for democracy. Furthermore, Muslims are no morkess likely to challenge political leadership. otigh
the relationship between Islam and democracy mawdre complicated in other parts of the world, &din
Muslims are as supportive of democracy as are &friCatholics, Protestants, traditionalists, anérstha
result which is in keeping with findings from thesf round of Afrobarometer surveys.

19 Muslims, conversely, are less likely to be activembers, owing to the fact that African Islam pialess emphasis
on regular ceremony attendance than do its Chmistianterparts. Approximately 34 percent of Muslicall
themselves active members.

1 0On a scale of 1-4, where 1 indicates a strongepeate for questioning leaders and 4 indicatemagpreference for
respecting authority.

12 Afrobarometer, “Islam, Democracy, and Public Opinin Africa,” Afrobarometer Briefing Paper No, September
2002.
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Table 2. Determinants of Selected Democratic Adtries.

Support Interested in  Respect Authority
Democracy Public Affairs
@) 2 3
Urban (1/0) 0.08 -0.16 * -0.06
(0.08) (0.07) (0.06)
Age 0.006 * 0.01 *** 0.001
(0.003) (0.002) (0.001)
Male (1/0) 0.23 *** 0.53 *** -0.12 **
(0.05) (0.04) (0.04)
Education 0.07 ** 0.09 *** -0.171 ***
(0.03) (0.02) (0.02)
Standard of Living -0.01 0.001 0.03
(0.02) (0.02) (0.02)
Muslim (1/0) 0.16 0.29 * -0.11
(0.19) (0.14) (0.11)
Catholic (1/0) 0.02 0.03 0.02
(0.11) 90.14) (0.07)
Evangelical (1/0) 0.08 0.14~ 0.08
(0.15) (0.07) (0.08)
Traditional (1/0) 0.17 0.23 0.21
(0.18) (0.15) (0.14)
Other Religion (1/0) -0.01 0.18 -0.01
(0.19) (0.15) (0.22)
No Religion (1/0) -0.01 0.001 0.04
(0.16) (0.12) (0.13)
Importance of Religion 0.06 0.14 *** -0.01
(0.06) (0.04) (0.04)
Cutpoints -1.14 -0.12 -0.78
-0.28 0.88 0.32
2.13 1.34
Pseudo R 0.01 0.02 0.01
N 22638 24180 23587

Notes: Ordered logit estimations with standard errorparentheses. *p<.05, *p<.01, ***p<.001.

V. Trends in Religious Involvement in Africa

The exceedingly high rate of expressed religiasitifrica—again, over 90 percent of respondentt cal
religion somewhat or very important in their livegs-tself an important component of the sociopcditi
environment on the continent. Buoyed by widesppaackrty and the “existential insecurity” that
encourages residents to seek solace in a possibtife, ™ religiosity in Africa has also benefited from the
ongoing transformation of the religious landscaphe practice of traditional African religions (whi we
noted, spark weaker expressed religiosity) hadrastfrom approximately 20 percent of the sub-Satar
population in 1974 to just 2 percent of respondents in the Roundrélférometer survey, and in their place
waves of evangelical and Muslim proselytizationéhgenerated more practitioners of the most

13 pippa Norris and Ronald Ingleha®acred and Secular: Religion and Politics Worlds@ambridge University
Press, New York, 2004).
14 World Christian Databaséhttp://www.worldchristiandatabase.org/wcd/abouigiehs.asp
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encompassing religions on the continent. In tbistext, it is hardly surprising that attachmentseiggion
would remain so predominant.

Setting aside this widespread faith in the divine,consider what the trajectory is for religiousatments
on the continent. Put another way, is seculaopatia trend away from religion that some argue cowitfs
rising economic development and an embrace ofmaliscientific explanations—evident in the
Afrobarometer survey results?

We consider the possibility of African secularipatin three different ways. The first is to asketiter well-
to-do African respondents are less religious thair poor counterparts. To do so, we compare the
proclaimed importance of religion among the lovtbstl of respondents versus the highest third an ou
Standards of Living composite variable. We alsmgare active membership in religious organizations
among these two groups. Figure 5 shows that, @dtihnthe wealthy are more likely to be active meralodr
religious organizations (which, again, may onlyabgroxy for community activism), they are less ljk®
state that religion is important in their lives (@@rcent vs. 94 percent). However, although thesalts are
significant in difference of means tests, the dftéStandard of Living is not statistically differt from zero
in either multivariate regression analysis (usiotiva membership and importance of religion as the
dependent variables).

Figure 5. Religious Attachments among the Poor attid Wealthy.
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Note: Y-axis denotes percents. Active Religiousnibership is derived from the question asking spomdents are
not members, inactive members, or active membédoadgavith official leaders) of a religious organiiven. Religious

Importance refers to respondents who state thigioelis somewhat or very important in their liveghe categories of
wealth are derived from a composite measure thdtides access to services, access to necessitigss aersonal
evaluation of current living conditions.

Secondly, we track changes in religiosity from Rabarof the Afrobarometer surveys to the currentriRiod
results. We are unable to consider the importafceligion in individuals’ lives (since the questiwas not
asked in previous rounds), and the question regamdiligious group membership is consistent fromrivb
1 to Round 4 in only four countries, Mali, Nigerianzania, and Uganda. Four countries are fafeivdo
draw general conclusions. Nevertheless, the faurepresentative in that among them are a preduortijn
Muslim country (Mali), a predominantly Christianurdry (Uganda), and two religiously mixed countries

15 For explanations and evidence, see Peter BeFberSacred Canopy: Elements of a Sociological fheoReligion
(Doubleday, Garden City NY, 1967); Steve BruChpice and ReligiofOxford University Press, Oxford, 1999).
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one with a cooperative relationship between Clanstiand Muslims (Tanzania) and one that has expede
recent tensions between its Christian and Muslipufadions (Nigeria). Thus, we present the evideaaxe
illustrative of a possible trend in African couesi

What this simple, four-country comparison from Réunto Round 4 suggests is that religious actigityn
the decline (see Figure 6). In three of the faunries, the proportion of respondents who describ
themselves as not being members of a religiouspgnas risen and the proportion stating that theyaative
members of a religious group has declitfedn Mali, the number of respondents stating theytare
inactive members of religious organizations (a sabg not shown in the figure) increased by over six
percentage points, while the number of active mestel by about the same amount. In Tanzania, the
proportion claiming not to be a member of a religi@rganization at all increased by almost 12 péacg
points, while the numbers claiming to be active rbera fell by eleven percentage points. In Ugatida,
proportion claiming no religious membership rose’ty percentage points, offset by decrease inactiv
membership of 5 percentage points. Only in Nigevizere sporadic Muslim-Christian conflict leftlaast
3000 dead in the interim between the Round 1 andh&d surveys, does the trend appear to be toward
greater religiosity.

Figure 6. Percentage Change in Religious Group tlvement from 2000 to 2008.
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Note: Y-axis denotes the percent change from Rdu(@D00) to Round 4 (2008) in the proportion afp@endents in
each country stating that they are not membersfatiembers of a religious organization.

Finally, we consider differences in religious alttaents across countries in the Afrobarometer survey
Figure 1 above illustrates notable variation acomesitries with respect to the importance thatviadials
place on religion: whereas more than 99 perceBenkgalese respondents state that religion isrfamian
their lives, the figure in Cape Verde is nearlyd&dcentage points lower. What stands out is tieat t
countries with the lowest rates of expressed ity also tend to be among the wealthiest statédrica.
Indeed, figure 7 shows that the four wealthiesintoes in terms of per capita Gross National IncBme
(Botswana, South Africa, Namibia, and Cape Verde)ad among the bottom five in terms of the petaga
calling religion somewhat or very important in thiéres. In other words, these countries are tibttom
quartile in terms of religiosity. We place litdéock in any apparent linear relationship, dud&dustering

18 Figure 5 omits the category of “inactive membdus”visual clarity. The surveys in Mali, Tanzanémd Uganda
distinguish between “active member” status andi¢adf leader” status. Because that distinctionas made in the
Round 1 Nigeria survey, we aggregate those cagjariorder to present consistent findings forfthue countries.

7 In purchasing power parity terms, from the WorlahR's 2007 World Development Indicators.
http://web.worldbank.org/WBSITE/EXTERNAL/DATASTATIBCS/0,,contentMDK:20535285~menuPK:1192694~p
agePK:64133150~piPK:64133175~theSitePK:239419,80.ht
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of poor countries and a few wealthy ones that ditigerelationship, but we present the figure agestive
visual evidence of the difference in religiositytlween the wealthiest and poorest of Africa’s cdestr

Figure 7. Relationship Between National Wealth aiEligiosity in Africa.

Note: The x-axis presents 2007 per capita Grostond Income in purchasing power parity terms. e Tjraxis
presents the percentage of respondents in eacheofl Afrobarometer countries who call religion rfeewhat
important” or “very important” in their lives.

Alternatively, it could be that religiosity at timational level is shaped not by levels of wealthiolr might
imply the presence of consistent economic growtbsacAfrican countries, but rather by rates of glpw
which would suggest that attachments to religiopeex! as residents fall into poverty and dissipatihay
climb out of poverty. A bivariate comparison otinaal-level religiosity and economic growth rates,
however, shows no apparent relationship (see Appéntbr figures). The implication is that, to tlextent
that secularlization is evident in Africa, it isgea function of short-term changes in conditiors more a
sticky response to income levels over the longenteln any case, it would appear that in eveniwith
region where “existential insecurity” is generdiigh, differences in religiosity are beginning toerge,
both at the national- and individual-level, betwée®m haves and have-nots. The results are far fro
conclusive, but if a trend in religiosity existsAifrica, it appears to be one toward secularization

VI. Conclusion

Religion remains an integral part of African sogie¥What we have attempted to do in this papev draw
on the Round 4 Afrobarometer survey data to exgtore this important social marker may impact some
key democratic attributes. We also consider hdigiosity may be undergoing change in Africa.

Our findings can be grouped into three categorigsst, we find that religious faith has a positaffect on

political trust and involvement. African citizenéo place importance on religion also are moreitrgf
their presidents and other compatriots, and theg te take greater interest in public affairs. sTisitrue
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independent of the fact that they may be activernanity members and frequent attendees of religious
meetings. A possible explanation for their inceshpolitical trust and involvement is that religsdfaith
teaches individuals in Africa both to be patienthvwiorldly (political) processes and to value the
contributions that they might make in their timeearth. Second, we demonstrate that significacibbo
variation exists across different religions: Mosiand evangelical Christians place greater impoet@n
their religions and pay greater attention to puéffairs, presumably because these traditionstieibé more
encompassing in the lives of their practitione® the other hand, we find no evidence to sugfesthese
differences have a practical effect on supportianocracy. Muslims are no more or less suppodive
democracy than are members of other religions ntAf Finally, we notice what might be the begmnof
a trend toward secularization among African citzeMVealthier individuals place slightly less imaoice
on religion, religious group activity has declingdihtly in the three countries for which we hawatadover
time, and the wealthiest African countries alsoetine lowest proportions of individuals who priet
religion.

What, then, is the future for religion and demoyriacAfrica? It may be that secular skepticismtéos the
kind of challenges that African democracies wilkddo strengthen the democratic reforms already
underway. On the other hand, if trust and involgatrare seen as positive attributes for democetiens,
and if the apparent trend toward secularizatianrisal one in Africa, then African leaders and sties will
eventually need to find new ways of cultivatingstrand involvement among their citizens. That day,
however, is still in the distant future, as faititie divine remains a hallmark of African citizens
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Appendix A. Religiosity, Wealth, and Economic Growh among Afrobarometer Countries.

Country Percent Religious GNI Per Capita Growth Rae
Benin 95.5 1310 4.6
Botswana 83.0 12880 5.3
Burkina Faso 94.7 1120 4.0
Cape Verde 80.9 2940 6.9
Ghana 96.6 1320 6.3
Kenya 96.4 1550 7.0
Lesotho 98.2 1940 4.9
Liberia 97.5 280 9.4
Madagascar 96.5 930 6.2
Malawi 96.3 760 7.9
Mali 95.7 1040 2.8
Mozambique 89.3 730 7.3
Namibia 92.8 5100 5.9
Nigeria 97.0 1760 5.9
Senegal 99.3 1650 4.8
South Africa 84.1 9450 5.1
Tanzania 95.9 1200 7.1
Uganda 94.8 1040 7.9
Zambia 96.9 1190 6.0

Note: Percent Religious is the percentage of mdgots who state that religion is somewhat or waigortant in their
lives. GNI Per Capita is measured in purchasinggrgarity terms. Both GNI Per Capita and GrowHieRare taken
from the World Bank’s 2007 World Development Indars.
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